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Preface

This du‘a’ is narrated in Sahifa Sajjadiya as one of the munnajat
(whispered prayers) of Imam Zayn al-°Abidin . The whispered
prayer of repenters (;,aslidl 3Lalis) elaborates upon the attiquetes
(’adab) of repenting. Any one who commits a sin can seek
forgiveness from Allah . However, in order to receive the
benefits, it is essential to learn the proper manner in which
repentance is performed. The du‘a® essentially serves as a point of
self reflection and realization. The sinner first realizes that a sin has
been committed and there is a need to repent, then looks upon the
ultimatey authority who can pardon that sin. It emphasizes upon the
state of the sinner in which one finds that there is no other option
but to return and repent.

°iltemas-e-du©a’

Dr. Sayyid M. °Ali Haider Rizvi
1436/ 2015
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’ilaht *al-basatnil-khataya thawba madh’al-lati
My Allah, offenses have clothed me in the garment of my lowliness,

w&wu&:«w DEL wkb)

wa jal-lalani-t-taba ‘udii minka libasa maskanati
separation from You has wrapped me in the clothing of my misery!

e ks S e

wa “amata qalbt adhimu jinayatt
My dreadful crlmes have deadened my heart

- )4(;&& LJM

fa’h-yih bltaw-batlm-mmka ya amall wa bugb-yati

so bring it to life by a repentance from You!
O my hope and my aim!

A C e\~
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wa ya sit’li wa munyati
O my wish and my want!

136 e u’;w\S SENE e

fawa‘iz-zatika ma ’ajidu lidhuniibi siwaka ghafira
By Your mlght I find no one but You to forglve my sins

)L’ J/& d/ﬂ Y5

wala ara likasri ghayraka jabira
and I see none but You to mend my brokenness!

) &b \)L Cras U5, 5
wa qgad kbhada‘tu bil-inabati “ilayk
I have subjected myself to You in repeated turning,

J-JL)A %&M\j\; u)&)

wa ‘anaw-tu bil-istikanati ladayk
I have humbled myself to You in abasement.
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fa ’intarad-tant mim-babika fabiman °alidh ?
If You cast me out from Your door, in whom shall I take shelter?

2
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wa ir-radad-tant °an janabika fabiman *a‘adh?
If You repell me from Your side, in whom shall I seek refuge?
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fawa °asafahu min khajlatt wa-aftidaht
O my grief at my ignominy and disgrace!

ety s oo el s

wa wa lah-fahii min sit’i ‘amali waj-tirahi
O my sorrow at my evil works and what I have committed!

’asaluka ya gbaﬁradb-dbambzl-kablr
T ask You, O Forgiver of great sins,

—
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wa ya jabiral-‘adh-mil-kasir
(0] Mender of broken bones,
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an tahaba It mubiqatil-jara’ir
to overlook my ruinous misdeeds

w CE\z 2
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wa tas-tura ‘alay-ya fadihatis-sara’ir
and cover my disgraceful secret thoughts!
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wala tukblini fi masbhadi-l1-qiyamati mim-bardi ‘afwika wa ghaf-rik

At the witnessing place of the Resurrection,
empty me not of the coolness of Your pardon and forgiveness,

3 i dem e 353

wala tu‘rint min jamili safhika wa-samk
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and strip me not of Your beautiful forbearance and covering!
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’ilaht dhal-lil ‘ala dhuniibt ghamama rahmatik
My Allah, let the cloud of Your mercy cast its shadow upon my sins

Jve\)u\z,ﬂ u&.oJ,w)

wa “arsil ‘ala uyubl sahaba ra-fatik
and send the brllow of Your clemency ﬂowrng over my faults!

Ny G JAL;@—S

’ilaht hal yar-jiul- abdul— abzqu “illaa ’ila mawlahii
My Allah, does the fugitive servant return to anyone other than his Master?

> s -, s _ 5
>am hal yujiruhii min sakbatihi ahdun siwahi

Or does anyone grant him sanctuary from his Master’s wrath
other than his Master Himself?

‘4;).: wr)\s L}\&/‘/\”’\ u\f (-5@—&,

ilaht in kanan-nadamu ‘aladh- dhambi tawbatan
My Allah, if remorse for sins is a repentance,

el G el B
fa “inni wa “idhatika minan-nadimin
I by Your mrght am one of the remorseful!

o B2l e iV O 5

wa ’in kanalis-tigh-faru minal-khati’ ati hl_t—fatan
If praying forgiveness for offenses is an alleviation

[ —
O | e JS \5
fa’in-ni laka mmal-mus-mgb-ﬁrma
I am one of those who pray forgiveness!

ooiT - L2
lakal-"ut-ba hatta tarda
To You I return that You may be well pleased!
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’ilaht biqud-ratika ‘alayya tuba “alay
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My Allah, through Your power over me, turn toward me,

wa bzhtl—mlka an-nzafu an-ni
through Your clemency toward me, pardon me,

kﬁ’L}}) u’JA&

wa bi‘il-mika bt arfuq bt
and through Your knowledge of me, be gentle toward me'

@}J WJ),&L}S \ch;\/\xﬁlH u\3 u’é—);

’ilaht *antal-ladht fatahta li‘ibadika baban °ila ‘afwika sammay’-tahu-t-tawbata

My Allah, You are He who has opened a door to Your pardon
and named it 'repentance’,

5
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faqul-ta (tibi “ilal-laht taw-batan-nasiiha)
for You said, Repent to Allah with unswerving repentance.

w&x’uu J);))Ja& u)u\sf\u

fama ‘udhru man agh-fala dukhiilal-babi ba“-da fat-hih

What is the excuse of him who remains heedless of entering the door
after its opening"

DO e A 73 IS L)

’ilahi in kana gabuhadh-dhambu min ‘ab-dika
My Allah, though the sins of Your servant are ugly,

Jobe 1o g M

fal-yah-sunil-“afwu min “indik
Your pardon is beautiful.

e S5 Jla 7 I ML i)

’ilahi ma *ana bi’aw-wali man- ‘asaka fatubta “alayh

My Allah, I am not the first to have disobeyed You,
and You turned toward him,

b‘/ :b)’ll~ s 1’54:1
wa ta‘ar-rada bima‘rifika fajudta ‘alayh
or to have sought to attain Your favour, and You were munificent toward him

-7 -



ya mujibal-mudtar
O Responder to the distressed!

Sall ST

va kashifad-dur
O Remover of injury!

A kel

va ‘adhimal-bir
O Great in goodness'

SEUREAMEEN

ya ‘alimam-bima fis-sir
O Knower of everything secret!

AN ez

ya jamilas-sitr
O Beautiful through covering over!

Sl bS5 EERJERICESELE

istash-fa‘tu bijidika wa karamika ’ilayk
I seek Your munificence and Your generosity to intercede with You,

ol 55 5 ol L5

wa tawas-saltu bijanabika wa tarah—humlka ladayk
I seek Your side and Your showing mercy to mediate with You,

S5 it

fastajib du‘a’t
so grant my supplication

S5 ds LY

wala tukhayyib fika raja’i
disappoint not my hope in You,

C L)“*"“)
wa taqab-bal taw-batt
accept my repentance,
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wa kaf-fir khati’att
and hide my offense,

55 oy
biman-nika wa rah-matik
through Your kindness and mercy,

el el
ya “ar-hamar-rahimin
O Most Merciful of the merciful

O



Introduction

The arabic triliteral root for tayibin (repenters) is ta-waw-ba which
means to return, to repent or turning oneself in a repentant manner.
Tawba means repentance or penitence. A tawwab is a person who
does repentance. The underlying meaning, thus, is 'fo return to
something'. The point of returning here is Allah g and fawba in
’islam means returning to Allah jg, the One who is Oft-returning;

e OV A& e GBS SIS 45 2l
Then learnt >°Adam from his Lord words of inspiration,
and his Lord Turned towards him;
for He is Oft-Returning, Most Merciful.

(Qur’an, Suratu-l1-Baqarah 02:36)

B8 ) o) A 1 ‘)ngwswu”
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"Our Lord! make of us Muslims, bowmg to Thy (Will),
and of our progeny a people Muslim, bowing to Thy (will);
and show us our place for the celebration of (due) rites;
and turn unto us (in Mercy);
for Thou art the Oft-Returning, Most Merciful.
(Qur°an, Suratu-1-Baqgarah 02:128)

i
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Except those who repent and make amends and openly declare:

To them I turn; for I am Oft-returning, Most Merciful.
(Qur’an, Suratu-1-Baqarah 02:160)

o

Allah g loves those who repent and does tawba .°Imam Ali
reported that the Prophet g& has said, "Allah loves the believing
servant who is severely tried and is penitent." Repentance in-turn
makes one pure and clean. It helps in reflecting upon one's mistake
and how to make oneself better by avoiding those mistakes in
future.

- 10 -



For Allah loves those who turn to Hlm constantly
and He loves those who keep themselves pure and clean
(Qur’an, Siratu- 1 -Baqgarah 02:222)

u\su\d J:-L Wl e &’)J\ JJCJ‘ )ij/d\
e OV A
Know they not that Allah doth accept repentance from His votaries
and receives their gifts of charity,
and that Allah is verily He, the Oft-Returning, Most Merciful?
(Qur’an, Stratu-t-Tawbah, 09:104)
V) ;@\25 ) ).g\.J\
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Those that turn (to Allah) in repentance; that serve Him
and praise Him; that wander in devotion to the cause of Allah,
that bow down and prostrate themselves in prayer;
that enjoin good and forbid evil;
and observe the limit set by Allah;- (These do rejoice)

So proclaim the glad tidings to the Believers
(Qur’an, Suratu-t-Tawbah, 09:112)

G‘w“ l\f&u\ X),axw L)g)u\mw

Celebrate the praises of thy Lord, and pray for His Forgiveness

For He is Oft-Returning (in Grace and Mercy)
(Qur’an, Suratu-n-Nasr, 110:03)

-11 -



On returning from the Battle of Siffin, °Imam “Ali s gave certain
pieces of advice to one of his sons which further elaborates upon the
importance of repentance and the attributes of Allah 3% and how He
J& forgives. Allah g has left the doors of repentance open and He

4% remembers His worhippers whenever they remember Him.
If you go back upon your promises, if you break your vows, or start doing
things that you have repented of, He will not immediately punish you nor does
He refuse His Blessings in haste and if you repent once again He neither taunts
you nor betrays you though you may fully deserve both, but He accepts your
penitence and pardons you. He never grudges His Forgiveness nor refuses His
Mercy, on the contrary He has decreed repentance as a virtue and pious deed.
The Merciful Lord has ordered that every evil deed of yours will be counted as
one and a good deed and pious action will be rewarded tenfold. He has left the
door of repentance open. He hears you whenever you call Him. He accepts
your prayer whenever you pray to Him. Invoke Him to grant you your heart's
desire, lay before Him the secrets of your heart, tell Him about all the
calamities that have befallen you and misfortunes which face you, and beseech
His help to overcome them. You may invoke His Help and Support in

difficulties and distresses (Nahju-1-blaghah, Khutba: 31).
The process of repentance holds the promise of the betterment of a
human being, the perfectlon of the self, as Allah g says;

S e b A J Ll L W
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O ye who believe! Turn to Allah with sincere repentance:
In the hope that your Lord will remove from you your ills
and admit you to Gardens beneath which Rivers flow,
- the Day that Allah will not permit to be humiliated
the Prophet and those who believe with him.
Their Light will run forward before them and by their right hands,
while they say, "Our Lord! Perfect our Light for us,
and grant us Forgiveness: for Thou hast power over all things."
(Qur°an, Suratu-t-Tahrim, 66:08)
Thus the act of repentance signifies an important step in the growth
and betterment of a human being. This is also stressed upon in one

-12 -



of the sayings of ’Imam Ja“far as-Sadiq x;
"Prayers without repentance are not appropriate for Allah j% has made
repentance the preamble upon prayers.

-13-



Commentary

This Du‘a’ of >Imam Zayn al-°Abidin 2 can be divided into four
sections, on the basis of its content. The first section represents the
situation of the repenter, the one who realizes to repent and is in
dire need of forgiveness. The second section talks about eight
specific attributes of Allah g& who is the Forgiver. The third
section elaborates upon seven distinct reasons on why a repenter
should be forgiven by Allah g and the concluding fourth section is
a short prayer on repentance asking for forgiveness.

1. The Situation of a repenter (halat-ut-ta’ib)

The repenter finds himself in a strange situation. It is a moment of
self reflection, where he realizes that he has done something wrong.
He feels deeply that he has to do something to correct this, to get
out of this situation and a change is required in his self. In a
response to correct his situation there is no other way but to make
du‘a® and offer his repentance to Allah yg. This is further guided
by the °islamic belief where an individual is expected to take
repsonisbilty of his actions. This position is completely different
than other religions, for example in Christianity Prophet °Isa x is
supposed to forgive sins if the individual recongnizes him as his
Lord. On the contrary, in “Islam the person has to make fawba for
his mistakes. The situation of a repenter (halat-ut-ta’ib) explains the
state in which one finds onself caught within, where there is no
choice but to repent. °Imam Zayn al-°Abidin 2 has explained ten
specific signs of a person who finds himself in this situation and is
ready to repent.

1. The first step towards repentance is the realization that one has
committed a sin.

2. One finds himself wearing a garment of humiliation (madh’al-
lat) which covers from his head to toes, and has kept him separated
from Allah gg. This situation has deprived him of all the benfits he
could have received in the nearness of Allah 3.

—
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’ilahi °al-basatnil-khataya thawba madh’al-latt
My Allah, offenses have clothed me in the garment of my lowliness,

S U e D2 Al
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wa jal-lalani-t-taba‘udii minka libasa maskanatt
separation from You has wrapped me in the clothing of my misery!

3. The persons realizes that the sins which he has committed has
killed his heart and his heart doesn't feel alive anymore

iow a5 S

wa “amata qalbt adhimu jinayatt
My dreadful crimes have deadened my heart,

4. The realization is further asserted by a need to revive one's heart.
The heart can only be brought back to life by Allah yg.

e el b e 5 4

fa’h-yih bitaw-batim-minka ya’amali wa bugh-yati

so bring it to life by a repentance from You!
O my hope and my aim!

s L;X),w \),

wa ya siu’li wa munyatt
O my wish and my want!
Pl -
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fawa‘iz-zatika ma °ajidu lidhuniibt siwaka ghafira
By Your might, I find no one but You to forgive my sins

Only in returning to Allah g% a heart trodden can find rest which is
a remedy from all illness and provides a sense of peace and
tranqulhty as Allah & says;

s, ,}"-’w-‘”-') |54 Sl
3 o) S m\;» Vi

"Those who believe,
and whose hearts find satisfaction in the remembrance of Allah:
for without doubt in the remembrance of Allah
do hearts find satisfaction.
(Qur’an, Suratu-r-Rada 13:28)
5. A broken heart finds no solace. The repenter doesn't find anyone
but Allah g to mend his brokenness;

BJ)";’d/&&) ﬂ)

wala ’ara likasri ghayraka jabira

-15-



and I see none but You to mend my brokenness!

6. Inaba: The repenter on finding his heart broken and himself
clothed in the garment of humiliation finds no way but to return.
Here the word inaba is used instead of fawba, both of which are
synonymously used for repentance or turning towards Allah .
However, inaba implies a profound meaning which is to turn away
from doubts and heedlessness (by having clarity of one's situation)
to Allah . Inaba implies the working of the heart, while fawba is
turning towards or approaching the master. Thus, one has to do
repentance wholheartedly to mend his broken heart.

) YL Eaas 5

wa qad kbada“tu bil-inabati “ilayk

I have subjected myself to You in repeated turning,
7. Istikana : The repenter humbly accepts to the fact that there is no
other place where he can get rid of his situation. Istikana is a way of
surrendering to the will of Almighty. The forgiveness, therefore is a
benefaction which a repenter is reday to receive with an attitude of
humble acceptance (istikana), a sense of deep gratitude rather than
mere thankfulness.

J-»a)\s &&Mﬂ\; uj&)

wa ‘anaw-tu bil-istikanati ladayk
I have humbled myself to You in abasement.

8. The repenter flnds shelter only at the door of Allah S

fa- ln_tarad-tanz mlm-bablka fabzman “aladh?
If You cast me out from Your door, in whom shall I take shelter?
9. No one can give refuge to a sinner who has committed a sin,
better than Allah g who may forgive his sins.

A
q . /' T
15,8 L Julvuﬁ;u») b
wa ’ir-radad-tani ’an janabika fabiman *a‘uadh?
If You repell me from Your side, in whom shall I seek refuge?

10. The repenter, thus totally realizes the evil work which he has
committed for which he is feeling sorrow, grief and shamefulness.
He, therefore makes a complete intention to return.

- 16 -
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fawa ’asafahu min khajlatt wa-aftidaht
O my grief at my ignominy and disgrace!

L - s A\ ‘l —
wa wa lah-fahii min sii’i “amalt waj-tiraht
O my sorrow at my evil works and what I have committed!

-17 -



2. The Attributes of Allah i who is Forgiver of sins: In this
section, Imam Zayn al-°Abidin x% has listed those attributes of
Allah g which entail repentance. Similar to any wordly illness,
where a person is supposed to get to the doctor (instead of any other
authority), it is expected that in case of spiritual illness arising form
the sins committeed by the soul, one should be able to recognise the
right authority who can provide the treatment. In this perspective,
the first section of the dua®a’ elaborates upon the illness and the
second section talks about its remedy. There are eight attributes of
the highest authority who provides the treatment for such a disease;

1. Allah g is the Forgiver of sins. He is the only one who can
pardon. Al-Ghafir is one of the 99 names of Allah .

’asaluka ya gbaﬁrad@—dbambll—kabir
I ask You, O Forgiver of great sins,
In Stratu-z-Zumar, Allah g speaks about His mercy and how he

forgives all the sins.
d}‘vf ] J~9
m\w)w)w\) ‘J“)’ swxs
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Say: "O my Servants who have transgressed against their souls!
Despair not of the Mercy of Allah:
for Allah forgives all sins: for He is Oft-Forgiving, Most Merciful.
(Qur’an, Suratu-z-Zumar 39:53)

2. Allah g is the source of healing (shifa) and comfort. If a bone is
broken the patient is crippled and unable to move. In several cases
nothing can be done. However, still there remains a ray of hope, in
which the patient expects to revive himself. Allah yg provides that
hope and comfort. This keeps an individual in a positive shape.

VOO | IN 4| B B P

wa ya jabiral-‘adh-mil-kasir

O Mender of broken bones,
Indeed Allah g is the one who cures;
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And when Iam ill, it is He Who cures me
(Qur’an, Sturatu-sh-Shu‘araa® 26:82)

3. The repenter finds a ray of hope, in the dhat of Allah j, the
sole authority who can overlook his sins and bestow him the gift of
tawba. Only Allah g can give this gift to anybody. "Awliya can
only provide the intercission, but Allah g is the source of
forgiveness.

Aol g ) B

an tahaba It mabigatil-jara’ir
to overlook my ruinous misdeeds

4. The ‘“arabic triliteral root for tastura is siin-ta-ra which means to
cover or conceal. Allah jg is the only one who can cover one's
secret. Al-Sattar is one the 99 names of Allah which means the
veiler (of the sins).

5. What is in one's heart, no one knows. It is narrated from °Imam
Muhammad Baqir ¢ through authentic chains of narrators that
’Amirul Mominin 3 once said, "If Abu-dhar had known what
belief Salman had, he would have indeed killed him", which implies
that that Abu-dhar would not have been able to bear the divine
secrets that Salman was cognizant of. Allah 3% covers the secrets of
the heart, which human beings are unaware of. Many people have
secrets about several sins which they have committed, of which
Allah g% is the only witness. Sometimes, it is better not to expose
such secrets in public. A person may feel ashamed himself and
stops committing such sins. This way of concealing is to give him
the ample time and opportunity to repent.

AN el e 55
wa tastura ‘alay-ya fadihatis-sara’ir
and cover my disgraceful secret thoughts!
6. Allah g% 1s the One who knows everything, the secrets of the
heart. He 3 accepts repentence and provides forgiveness

Fepel J::.:d»\ 343

—
s — Y _

LAPER
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He is the One that accepts repentance from His Servants
and forgives sins: and He knows all that ye do.
(Qur’an, Sturatu-sh-Shiira 42:25)

Forgiveness is a virtue. If a person commits a mistake against
someone and the other person does not forgive then he ends up
keeping resentment and revengefulness in his heart. Forgiveness, on
the contrary, purifies the heart. A forgiving person neither keeps a
resentment nor takes a revenge. Same is expected from the
attributes of Allah j as He j% never takes a revenge from His
creation.

O N U S SR (S I I
s I e oh e il Upia 2 A Y
wala tukblini fi mashhadi-1-qiyamati mim-bardi ‘afwika wa ghaf-rik

At the witnessing place of the Resurrection,
empty me not of the coolness of Your pardon and forgiveness,

In this statement of the du®a® two of the attributes of Allah gg; Al-
‘Aft  (s421l) and Al-Ghafir (544 1l) are invoked, both of which
signifies the forgiving nature of Allah &, howevere there is a
subtle difference. Al-Ghazali defines the attribute Al-CAft  (s-4-21l)
as "The One Who Erases Sin". Al-Ghafir (,s441/) indicates a veiling
(of the sin) whereas Al-°Aft  (s—4=1l) indicates an erasing, and the
erasing (of sin) is more far-reaching (than the simple veiling of it).
Al-°Afti (s—4—a1I) is said to be like the desert wind completely
obliterating footprints in the sand. It is as if no one had ever walked
there. Such a fundamental image in the root of the word shows us
that with Al-°Afa (4dall), one does not even notice the fault.

6 — 6

/&.o M\))\ J-:b \))
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Let not those among you who are endued
with grace and amplitude of means
resolve by oath against helping their kinsmen,
those in want, and those who have left their homes in Allah's cause:
let them forgive and overlook,
do you not wish that Allah should forgive you?
For Allah is Oft-Forgiving, Most Merciful.
(Qur’an, Sturatu-n-Nir 24:22)
7. The above mentioned °ayah discusses another attribute of Allah,
the root of which is sad-fa-ha which means to overlook. The
difference between “ayn-fa-waw (Al-°Afu), gh-fa-ra (Al-Ghafir)
and sad-fa-ha is subtle as thier meanings are synonimous to
forgiveness. The following ayah explains the difference between the
three.

POSTTPX ST e 3 \;ﬂ Sl
/ﬁ))v\"’/& 1545
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O ye who believe! Truly, among your wives and your children
are (some that are) enemies to yourselves:
so beware of them! But if ye forgive and overlook,
and cover up (their faults),
verily Allah is Oft-Forgiving, Most Merciful.
(Qur’an, Suratu-t-Taghabun 64:14)

In the concluding statement of this section of the du‘a®, *Imam x&
has invoked the attribute of Allah g, as a beautiful forbearance, to
overlook upon the sins. This is similar to what Allah g has himself
asked us to do in the above mentiod *ayah in pardoning the faults of
one's spouse and children (or fellow human beings in_general). The
practlce of showing beautiful forbearance (J—aat| CJ_AJI safhal-
]amll ) is emphas1zed in the followmg message of Allah L

d,au \)\ ui::u; 3\ e )u.,.s\ Cals g
Jad) Tl s &5 KoL s

We created not the heavens, the earth, and all between them,
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but for just ends.
And the Hour is surely coming (when this will be manifest).
So overlook (any human faults) with gracious forgiveness.
(Qur’an, Suratu-1-Hijr 15:85)

wala tu‘rini min jamili safhika wa-satrik
and strip me not of Your beautiful forbearance and covering!

8. The end statement of this section further invokes the veiling of
Allah g (satrik), Who covers up the sins.

-22 -



3. Why the repenter needs to be forgiven:

This sections lists the reasons for which the prayer should be
accepted. This is similar to any other petition where one is required
to point out the specific reasons so that the petition may be
accepted. However, there is a subtle difference. In a secular court,
the judge generally facilitates rulings on petitions based upon the
letter of law, which simply looks at the crime committed and an
equivalent punishment which should be granted. There are two
other components of the law; the spirit of law and the intention of
the law. Spirit of law looks at the motives behind a crime, for
example an accidental murder committed by a child is different than
a planed murder by a matured person, and the two should get the
similar level of punishment. The secular court sometimes, does
observe the spirit of law vis-a-vis trying to balance it with the letter
of law. On the other hand, the intention of the law looks at the
purpose why the law was made at the first place and considers its
limitation. This third condition is difficult to observe in a secular
court, as a judge has no power to consider matters beyond the limit
of the law and facilitates judgement based upon the true intention of
the law. On the contrary, the judgement given by Allah
considers the intention of the divine law as He g is the sole
authority. His Mercy encompasses everything and provides
forgiveness to even those sins which can not be easily forgiven in
the court of humans.

While hoping for His Mercy, a repenting person should consider the
types of mistake he has committed, which may be related to the
violation of the following three types of rights;

1. huqug-n-nas (rights of the people)
2. huqiiqu-1-1ah (rights of Allah )
3. huququ-n-nafs (rights of oneself)

A person who commits a sin against someone should first ask
forgiveness from that person and then perform his tawba. He can
not come directly to Allah j& to seek forgiveness without asking
forgiveness from people for his faults. This is part of the attiquate
(’adab) of repenting. For a mistake violating the rights of Allah g
(huqiiqu-I-lah), Allah j2 may forgive that person by the virtue of
His all encompassing Mercy. In this du®a’, °Imam Zayn al-°Abidin
x« has specifically mentiones seven reasons for which Allah may
forgive.

1. Rahmatul-lil-1ah: Allah g% is the source of Mercy. His Mercy
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covers the sin of a repenting persons

iz s b e JB )

’ilaht dhal-lil ‘ala dhuniibt ghamama rahmatik
My Allah, let the cloud of Your mercy cast its shadow upon my sins

A o s e

wa ’arsil ‘ald uyubt sahaba ra-fatik
and send the billow of Your clemency flowing over my faults!
2. Wilayatul-1ah: When a child commits a msitake, he finds no one
but to turn to his parents. Similarly when a slave commits an error,
he has no body but to turn to his master .Allah 3 is the authority
and Master (mawla) to all human beings. He g is the sole point of
returning. His wilaya (authorlty) is supreme

Ny IV G J»L;@—S

’ilahi hal yar-jiul- abdul— abzqu “illaa ’ila mawlahii
My Allah, does the fugitive servant return to anyone other than his Master?

N Z - - [
>am hal yujiruhii min sakhatihi ahdun siwahii

Or does anyone grant him sanctuary from his Master’s wrath
other than his Master Himself?

3. Rida-1lah: Allah g is satisfied and pleased with any one who is
obedient. Repentance is one way of showing obedience. In general,
when a person apologize to somebody for his mistake then it makes
a big difference. Similarly, repenting in front of Allah g% on your
sins by showrng your remorse brings a difference in life.

“X-’)-: uur)\j L}&/;\i& u\f u@—sl

ilaht in kanan-nadamu “aladh- dhambi tawbatan
My Allah, if remorse for sins is a repentance,

(el e ooy b
fa ’inni wa “idhatika minan-nadimin
I by Your mlght am one of the remorseful!

o B3 e kNl O 5

wa ’in kanalis-tigh-faru minal-khatv’ ati hl;-fatan
If praying forgiveness for offenses is an alleviation
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fa ’in-ni laka minal-mus-tagh-firina
I am one of those who pray forglveness'

L}’@): u*’ u‘c“"x
lakal-"ut-ba hatta tarda
To You I return that You may be well pleased!
The one who returns to Allah g% by the act of repenting and asking

for forgiveness, Allah g is well pleased with him. It's one way
achieving inner peace and satisfaction, as Allah g% says;

| Rl S50 EF g
&;m\,¢)3\y,\
= dé”‘) st u’@-’”

yaa-’ayyatuha-n-nafsu-I-mutdma’innah:

°irj“11 °ila rabbiki radiyatam-mardiyyah:

fa-dakhuli fi “ibadi: wa-da-khuli jannati

Oh ! you soul whose self is at peace!
Return to Your Lord well pleased, well pleasing.
So enter [the ranks of] My worshippers and enter My Garden.
(Qur’an, Suratu-1-Fajr 89:27-30)

4. ‘Adhmatullah: Allah g is the greatest, mightiest, grandest and
above all. It doesn't suits to a powerful authority to show his might
and power to lesser individuals. It is considered a virtue that one
someone does harm to you, you forgive him despite having all the
power to punish him. °Imam & is invoking Allah j% for the Power,
He & possesses over human being and with that Power, He jg
may forgive. Allah g is greatest (al-‘adhim) in power (al-qadir)
and forbearance (al-halim). Therefore, Allah j& may likely show
clemency (hilm) to a repenting person by not manifesting His anger
even if it is justified. .

S\ P - L2 -
NPT R |
’ilaht biqud-ratika ‘alayya tubd alay
My Allah, through Your power over me, turn toward me,
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w&u& v&JA\.m

wa bihil-mika ‘an-nt a‘fu ‘an-ni
through Your clemency toward me, pardon me,

u’u”) L;’J“&*

wa bi‘il-mika bt *arfug bt

and through Your knowledge of me, be gentle toward me!
5. Bab-e-tawba: Allah g is the sole door (bab) to forgiveness
(tawba). When a person comes to this door asking for forgiveness
then Allah g forgives him. The act of repenting is itself a cause to
forgive. Allah g himself have asked to, "Turn to Allah with
sincere repentance: In the hope that your Lord will remove from
you your ills and admit you to Gardens beneath which Rivers flow,
- the Day that Allah will not permit to be humiliated
the Prophet and those who believe with him. (Qur’an, Siratu-t-
Tahrim, 66:08)

@ix mJ}&L}J m»u D » u@:

.

’ilaht *antal-ladhi fatahta li‘ibadika baban °ila ‘afwika sammay’-tahu-t-tawbata

My Allah, You are He who has opened a door to Your pardon
ang named it repentance

(> Ky A ) e8I

faqul-ta (tiubi ° tlal laht taw-batan-nasiiha)

for You said, Repent to Allah with unswerving repentance.
(Qur’an, Suratu t-Tahrim, 66:08)

;

wu\xuu J);SJJ& "u;n,

fama ‘udhru man agh-fala dukhiilal-babi ba‘-da fat-hih
What is the excuse of him who remains heedless of entering the door
after its opening?
6-°Afii-a-llah: The repenting person realizes that the sins he has
committed are grave. However, the beauty and magnificence of the
pardoning authority lies in how he forgives. The forgiveness of
Allah g is beautiful, our sins are ugly. Therefore, the repenting
person deserves forgiveness for the sake of the Magnanimity of
Allah g&. °Im&m %2 has invoked the name Al-°Aft  (s-&a1l) to ask
Allah g to erase his sins and to show the beauty of His pardon.
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’ilahi in kana gabuhadh-dhambu min ‘ab-dika
My Allah, though the sins of Your servant are ugly,

Jv\*"u"}"‘) w"’h

fal-yah-sunil-‘afwu min ‘indik
Your pardon is beautiful.
7- Jud-allah: Allah g is al-Jawad, which means He g% is good,
and excellent. He is egregious, liberal, bountiful, munificent and
generous. Imam 3¢ reminds us about this generosity (jud) of Allah
4% by which He also favors those who have gone astray.

e S5 Ja 7 O WL )

’ilahi ma *ana bi’aw-wali man- ‘asaka fatubta “alayh

My Allah, I am not the first to have disobeyed You,
and You turned toward him,

6141°)71~)b, Tﬁ«:,
wa ta‘ar-rada bima‘rifika fajudta ‘alayh
or to have sought to attain Your favour, and You were munificent toward him

O
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4. Du‘a’® for Repentance;

In this section the Imam & is summarizing the theme of the du‘a’
by referring to the underlying theme of the Qur’an. It has to be
noticed here that in one of its functioning, Qur°an serves as a major
source of the literature and the reference for muslims. This hold true
even in today's time and possibly more during the time of the
’Imam . He & is calling Allah g as the responder to the
distressed;

— 5

el Lot
ya mujibal-mudtar
O Responder to the distressed!

Allah g is called upon by the distressed with the same name
(mujibal- mudtar) in the Qur’an;

ﬁ)m’\ w&&xbb\)\)’a&\w@uuﬁ\
W ‘\)\ 9\.«3, ,o.ﬂ).a.’ud ‘ ”,
g);» wm\énp

Or, Who listens to the (soul) distressed when it calls on Him,
and Who relieves its suffering,
and makes you (mankind) inheritors of the earth?
(Can there be another) god besides Allah? Little it is that ye heed!
(Qur’an, Suratu-n-Naml 27:62)

The theme of this dua® can be summarized in one word which is
'hope’. When someone is sick and the doctor finds no way to treat
him further, as the patient reflects no sign of recovering, there is
still a ray of hope. By praying to Almighty Allah & for healing
(shifa), a person hopes to recover. The power of prayers has been
felt by the observers of many religions. Prayers, in general, give
hope to people. A sinner finds no way to recover from his guilt
unless and until he return to the original source of mercy,
forgiveness and comfort which is Allah gg. This is similar to a
child, who in distress finds no way to return but to the original
source of his return, his mother. Therefore, when one returns to
Allah g, he gets help, comfort and mercy.

The repenter by invoking 'responder to the distressed' (mujibal-
mudtar), is actually putting up his plea to the One who can answer
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it. He knows that he has to come to Allah & through Him only.
Allah yg is the original source of Mercy. *Awliya may help in
making du®a’ to Allah g%, but they can not themselves provide
forgiveness. Following five points should be noted;

1. Mujibal-mudtar: When someone is in the state of distress (halat-
e-idtar) his situation itself is justifiable for forgiveness. For example
if a person is rich or capable to earn, he can not go on the road and
beg to people for financial help. The situation of a person is justified
for begging when one foresee no other option but to beg before
people. He situation justifies his begging. Similarly, a person in
distress finds no other option but to call upon Allah g for help.

2. Kashifad-dur: Allah 3% is the only one who can remove the
distress.

Sall SalSTL
va kashifad-dur
O Remover of injury!
3. ‘Adhimal-bir: Al-Birr signifies goodness of Allah & which
means the One who is recompensing, rewarding for obedience,
accepting and approving.
S s

ya ‘adhimal-bir
O Great in goodness!
Allah g% himself encourage goodness (righteousness) in people

b 32)\);«3\‘)&
g\;«\.d\)/v‘i\ e s),,\_g_. N3

Help ye one another in righteousness and piety,
but help ye not one another in sin and rancour:
(Qur’an, Suratu-1-Maa’idah 05:02)

4. Bimafis-sir: Allah g knows the secrets of the heart. Everyone
has a secret which no one knows except Allah yg.

S gl ke

ya ‘alimam-bima fis-sir
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O Knower of everything secret!
5. Jamil-as-sitr: Allah g covers the sins by a beautiful covering.

edl Je |y
ya jamilas-sitr
O Beautiful through covering over!
The repenting person therefore is asking Allah g to forgive him by
his generous (jud , karam) nature, to show mercy (raham) on him as
he is approaching him through him (wasila-billah). These attributes
(jud , karam, wasila-billah, raham) only belong to Allah 3% as no
one can be as generous as Allah is, no one can approach Allah
(wasila-billah) except the one who approach Him through Him and
no one can be merciful as He g is;

D) S5 Dot S

istash-fa‘tu bijiudika wa karamika ’ilayk
I seek Your munificence and Your generosity to intercede with You,

ol i35 5 ol S5

wa tawas-saltu bijanabika wa tarah—humlka ladayk
I seek Your side and Your showing mercy to mediate with You,

S Lol

fastajib du‘a’t
so grant my supplication

S5 i LY

wala tukhayyib fika raja’t
disappoint not my hope in You,

oy J’*"")
wa tagab-bal taw-batt
accept my repentance,

w —

¢ *::“ 2 ;f}
wa kaf-fir khat?’ati
and hide my offense,

oy himy

biman-nika wa rah-matik
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through Your kindness and mercy,

e el
ya *ar-hamar-rahimin
O Most Merciful of the merciful
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